] hold the opinion firm|,
“urest type of constitys;
pecomes degrading and
violent character, is o

Othalt civ.il dis edience ;

dena_ A8itation, coclf gy
$picable, if fg oy oo it

mere camouﬂage i

Manamy Ganpg;

what Fhfferent mode and with slightly different connotations.
In this part of our study, we seek to trace out its origing
meanings, applications and 1ts continued relevance to our timesi
| Origins of Satyagraha: Gandhi, both in his ‘auto-
biography’ and Satyagraha in South Africa, has extensively
described how the idea of satyagraha originated and evolved.
Briefly stated, since his coming to South Africa in 1893, he had
hf!en avictim as well as a keen observer of the process of racial
dlficrimination being directed against the people of Indian
igins. He had also been engaged in the task of resisting thfem
his own non-violent way. Simultaneously, he was also trymgf
i b fetin the xealm of spritualiy hrough i it
e n
4 Hunfg)ef esf.tqment . th? Bhaﬁzv?gt}?;a&est’. What gave a
"eal depg}y . lpteﬂfe gtuals O his intellectual interactions
to his spiritual quest were
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with Rajchand Bhai. He reached a major
spiritual journey when he founded Phoenix
under the impact of Ruskin’s Unto This Lq
saying that the Phoenix had greatly impacte
well as his thought-process. But a greater turnin f

life’s journey was yet to come. He reacheq thatg Py
organizing and working with the Ambulance Co pgmt»”
Zulu rebellion in 1906. What moved Gandhj to tﬁgz S
being were the utter helplessness of the Zulu rebelg em.h of
of their womenfolk and their incessant need’l;m.tl s
sympathy. The impact was so deep on his life tﬁr G

reminded of Lord Buddha’s Mahaabhiniskraman afteat o

fac;e to face with some of the most depressing side :_'co 1
existence — disease and death. . of humay

Gandhi’s deep emotional and intellectual experien

prompted him to arrive at the two major conclusions of hig

milesto

o

. t g‘oes I3
\ Wwith

d his life-gtyla

(1906) and the second to the

subsequently came to b i
e chara :
the study of the ‘Sermo FE i 1 e “the Nl

- : n on the Mount’ a part of the New
&f:‘;;’:;;; ‘Tdolsct?ys The Kingdom of God is Within You and
e 'I?hu l:ill further deepened his faith in non-violent
g 'missi'on-c sll the year 19'06 marked a high point in his life,
life for the gpy 4 q came to him prompting him to dedicate his

oo testpa x?:i of truth and non-violence in the world. .
opportunity o i mfeasure the depth of his ‘call’, soon an
the draft of 5 e, 0™ of @ challenge came to him. This was
extraordinary @he" ;‘“’ in_Transvaal published in a ‘gazette

ro i i .
were of more fhag i Eeozl:‘;l oltz‘a:r required every Indian who |

! at was more, they would
hovmtaproin. il ese oert%ficat.es on their persons and would
© Papers if asked by the police, Besides, the
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o would have power to enter Indian hougeg o inspect thege
0

P"per&;ianﬂ led by Gandhi held a meeting on 1

goéngnd decided to defy the law. That Jed to thtlz l?frxzt}fﬁb&r;
-ldea of satyagraha, though the terf:n satyagraha was not used
ot ot time. Subsequently, Gandbnlwanted to search for g new
. s  hich W ould ca}_)t.u_l‘e the spirit of the Indian non-violent
:Zsis tance to the (}igcnmlnatpw law. An advertisement was put
e Indian Opinion to wh_;ch Mag‘anlal Gandhi, a nephew of
b dhi who was already with him in South Africa, suggested
O ha, which would adequately capture the spirit of the
fodian struggle. In Sep tfilbh_eu!lﬂ_?‘_(}andhi ctssged it o
satyagraha. In short, this 1s the story of the birth of satyagraha.

Satyagraha: Definition and Meaning

Satyagraha is a compounfl word of Sanskrit origin comprising
satya and agraha. In plain language, satya means truth and
Efg}?‘aha stands for insistence. Gandhi himself defined
Satyagraha as ‘insistince on truth’ or ‘firmness for truth’ with
its outer manifestation being non-violence. In other words,
satyagraha is primarily rooted in truth and non-violence. Here,
both truth and non-violence are being used in a much deeper
sense than in their usual meaning of verbal truthfulness and
physical non-injury, respectively. Here, truth is virtually a
synonym for God and non-violence more in thought, words and
deeds than merely as non-injury at the physical level.
Subsequently, satﬁzgmha came to be identified with any‘act of
non-violent resistance, in which infliction of suffering 1s nol':
directed against the opponent, but against the salyﬂg‘mh‘
himself. As Gandhi himself asserted that it is putﬁng_ﬁll?,-sfy'
I?fce,'jigainst the ‘brute force’. It was much niore than boycott
and passive resistance. It was no weapon of the ?veak. Itwasa
Weapon of the strong, willing to undergo gelf-invited su.ffenngt}
With soulfil refusal to accept any act of injustice. The beauty o
Salyagraha is that it leaves no trail of bitterness al}fi‘f_‘““r;
TeVenge, ag it is based on the principle of resisting the evil anc
nﬂt the evil-doers, Thus, it uplifts all parties r‘-’-‘—)}{ %ﬁ‘f‘ﬁf‘?&y
* morally and spiritually. It also puts a lim!

°f°°“nmr o s I the other party crosses SR
la -attack by the opponent.

. f
shman rekha of decency and indulges in the blatant act 0
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oppression, he would fall in his own eyes, ag w, '
the society. What is more, it could be ugeq by t}f Hlas in thogy .,
low and the weakest of the weak against the b; ; OWliegy oo 1
and the mightiest of the mighty, Besides, jt Es estof thy
stagnant principle. It is a living, dynamic anq 0:‘:_' Statie
acquiring new shapes and shades ag per the =
challenges of the situation. And that ig why, it hag bn‘?_eds
a popular and handy instrument in the hands of :ﬁo D';E?m
including the hapless and helpless individualg As G e pe?i’ y
itin Hind Swaraj, ‘the force of arms is powerles;s wh andhi py
against the force of love or.the soul’.. Gdndh;j w:n Matcheg
convinced of the power of satyagraha {haﬁ = Dﬁdenzl 80 mych -
that if and_when it becomes a universal force, it “’Ouldy averred
bea sovereign weapon for doing away with al] forms °f1"§$%

Was more, even a single perfect satyagrahi could ‘4 .
mlght of t%xe unjust Empire and could * 'Efy‘ . X
rehgxpn. his soul and could even lay th
Empire fall or its regeneration’.

The Philosophical Basis of Satyagraha

Admittedly, for 5 bett
' : er understanding of i
meanings and implications, e

; man and the world and thei iotic
relat; : | eir symbiotic
fﬂithl?r?fﬁépl; I“_zom such an aduaitic vision he derived his firm )
‘other’, as yo?ll argfiaﬂibfﬁn s.In such a perspective, thereisno
..".l“‘- n ‘o er‘and.other,. 5 e &
holistic vision which the Bhase o eX 18.1n you. It is such a

and also 's an integral part o ‘
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: dence ings. In oth
intexdepen Other words, whate
n thne by any of us, others also become g party to it Henc:ei':'
e domes a sacred duty for everyone, to right the wrong. It i

bec® he above that the philosophica]

m the Sy i Phical roots of gqf
clea f::mh an advaitic vision of Gandhi. Yyagraha
lay mum arly, his views on 3b§°1.ute.p:u

it interconnections have a Iot ¥ do with ks conception of

- yagraha. As we have seen earlier, Gandh; always asserted
sa -7; no embodied soul could grasp the absolute truth in itg
tha! oty. All that one could assert and insist upon s, one’s own
eﬂt‘:rr of relative truth. But there is always a distinct possibility
v}eune,s relative truth coming into conflict with that of another
o rson. Not only that, there is no definite way to know whose
t:uth is more correct. Hence, no one has the right to impose hig
views on others. Angl yet one hgs to act on the basis of his own
vision of truth. In this perspective, one way to agsert.one’s own
vision of truthis toengageina sincere dlfalog'u_g with his opponent
witha view to persuade and convince him about the correctness
o[ his own position. More often than not, the basis of such
dialogue is human rationality, an appeal to the other through his
head. While in some cases, such an effort might succeed, in others
it might fail. Satyagraha enters into human dealings only at the
st hen di d. Underlining the need and
basis of satyagraha, Gandhi wrote: ‘... have come to this
fundamental conclusion that if you want something really
important to be done, you must not merely appeal ta the reason,
youmust move the heartalso. The appeal of reason is more fo the
head but the penetration of the heart comes from suffering. It
opens up the inner understanding in man’.

Besides, Gandhi was firmly of the opinion that every man

carries a speck of divinity within.himself and, therefore, no one
iwn. In fact, he is quite capahlle of going
through self-transformative process. Hence, no one is 80 devoid
of humanity as to remain unaffected by some one's u;mocent
Suﬁe"i"g- ﬂé’nce, a self-suffering satyagrahi would ultimately
Suceeed in touching the soul of the opponent. As suc:'h, the success
*fsatyagraha is inherently built in the system. Besides, Gaqd};_ls
YIew on social inter-dependence also provide.d asound bas;‘s_ or
Satyagraha, For the society was not a collection of self-seeking,

“tomised individuals. He has an organic view of the society and

i th and
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&

as su 1
“pers ‘ce'“:tay' ﬁgm&—%
spective, every one is responsible for anic whole
TV one’s | n
d

misdeeds. In such a perspective

in any walk of human Jj

ife. i
v\.rrote about satyagrajq i‘:l ;1312&:)‘: A o
world and [ can combine the : My .

resistance to wrong’ (Y,
1200 wrong! (Young Indg, 1935 =

symbiotic re]4¢i sophical founda

: : t

Ic:; ltlEVed that it jg u]: phetwe e:ﬂ?:ﬁ:‘ygg{}aha S indig
'S ultimat, = nd. i

e end. In pyy p mately the means that déci:‘;:: :]};:
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or eve

greatest love

oal jg friendgh;
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the means. The theory of niskagm karma
- nate action) also influenced his theory of close linkage
lfgﬁiéﬁh_; and ends. In plain language, the principle
actions means that the ultimate ends may not
put the means we employ are certainly in our
bx hi not only rejected the theory that the ends
justi the means, he also went to the extent of saying that moral

the ends in themselveg. As he put it: ‘They say that

means are
m{a?.'s_a'?é “Tter all means. | would say that means are after all
.- as the means, so the ends.

ependenton

gispassionate
(bli iﬂ our hands:
ds. Thus, Gand

Application of Satyagraha

After tracing out the meaning, dimensions and philosophical
roots of satyagraha, let us turn to the question as to when and
in which situation satyagraha could be resorted to by individuals,
groups or the entire nation. Gandhi made it clear that resorting
to satyagraha is a serious affair. Hence, it should never be
launched lightly and casually. It could be used only as the last
resort. And prior to the resort to satyagraha, a number of other
steps must be taken in all earnestnessaQne, 8 serious attempt
faust be made to the authority or group or individuals against

whom satyagraha is to be resorted to engage the opponent in
persuade and convince them

the rational dialogue with a view to

of the just and correct nature of the demands of satyagrahies.

For Gandhi this is essential, as an integral part of the entire

process. Two, an attempt should also be made to create a

fajgurahle. public opinion by underlining the just nature o the

satyagrahis cause. It Teeded, a written statement may be
rsons against

circulated which would serve as a notice to the pe
aunched. In particular cases, where

whom satyagraha is to bel ti . v
satyagraha is to be launched against the civil society on 1ssues
dow remarriage, 8

like untouchability, saté, child marriage, Wi e
vigorious campaign thrpugh public meetings: door to door
heri and other methods of publicity and

campaign, prabhat p ] ;
propaganda must precede the initiatmn_of satyc:graha..Besglel;,
for such a noble cause, the services of trained satya.gm_hles mig|

be engaged. And a number of people whoare held in high esteem

ed in. If ossible

by the community also should be rop ; e
yt hies might be persuaded to undergo a brief training, so
that they do not find it difficult to withstand the rigours of
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